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artificial constructions of everyday life are of utmost importance once the analysis of
spatial relations is preformed. A general explanation of marginalization through a basic
critique of the alienation of technological capitalism will provide a basis for a further
specific critique of these processes within everyday architectural spaces.

The mode of cuiturai production at the end of the miliennium is of technoiogicai
capitalism, which operates much as in the classical models of capitalism, by objectifying
the individual through the atomization of labor, but is accelerated, as everyday life now
becomes dependant upon incomprehensible technologies portrayed as necessities in
consumer culture. Within the logic of consumption the concept of individuality is being
unilaterally globalized and subsumed into a mass, where difference has become a
superficial concept peddled by a consumer capitalism that must constantly develop new
audiences for consumption in order to exist. Technological capitalism is an expansionist
mode of culture (Jenks 1993: 127), not to be confused with a progressive culture, which
operates primarily under the dictates of consumption. The processes of technological
capitalism (globalization and inaccessible technologies) enable the marginalization of the
majority by spreading the matrix of domination ephemerally thin over a worldwide scale.

The individual is alienated from the processes of the production of culture in an
unprecedented manner, for now, only a meager few individuals are capable of
understanding the technology on which society depends for its operation. Yet, while few
understand the workings of the technology, all are subject to the fascinating spectacle
that it projects into the environment, and increasingly the body is being trained as a
cybernetic monitor for this technoiogy. While in industrial society the individual is
objectified by converting him/her into a tool, a cog in the wheel of production (Lefebvre
1991: 166), in technological capitalism, the very body of the individual is dematerialized,
becoming an absent mark of technology. The body becomes dematerialized in “the
translation of the world into a problem of coding, a search for the common language in
which all resistance to instrumental control disappears and all heterogeneity can be
submitted to disassembly, reassembly, investment and exchange”(Haraway 1985: 265).
The body is a s(c)ensored object for which technology only liberates the need for labor by
producing a slavery to a means of existence that is impenetrable. The negation of body
and identity, through the disintegrating action of information, leads to the alienation of the
individual.

The globalization technological capitalism enforces not only the marginalization of
the individual, but also the marginalization of collective associations of community. The
cybernetic message is one in which the world is excluded, within this “signal you enter
into the realm not only of total fascination, but of mobilized immobilization” (Dewey 1997:
270), where everything but the NOW of life is blocked. The technological focuses the
individual back upon itself; indeed, the operation of the cybernetic is a biofeedback
process of internal information processing. The neutralization -of physical engagement
through technological means — computers, telephones, television, automobiles, etc. —
alters all human relations and signifies the marginalization of the public.

MYTHICAL MASK OVER THE MARGINALIZED

The mythical mask is that in society which simultaneously contributes to the development
of marginalizing forces (mythical) while concealing the reality of the marginal (mask). As
Nan Ellin delineates, resistance to power becomes increasingly difficult as power
becomes increasingly invisible: “A growing perception of greater equality among people
both nationwide and worldwide — plied largely by the various mass media — accompanies
and legitimizes growing inequalities.”(1997: 36) The operations of this mythical mask
occur at several tevels, which shaill be outlined as following, centering primarily on the



structural relationships of the simulacrum and the propagation of this myth through the
devices of the media, the image and cultural reproduction.

The mask serves to disguise the reality of an alienated populous, replacing
objective reality with a facade, an illusory front of equality and satiation. This imag(in)ed
reality of the mask is produced by the simulacrum. The simulacrum is the mode of
existence within technological capitalism, which camouflages a growing inequality
between economic classes (castes?) and a loss of human relations at all levels (the
cybernetic). The ‘real’ is not a function of human action within a physical reality, but is a
displaced post-reality, which is most obviously filtered through the artifices of the media
and image and the forms of the built environment. Through the media and the actions of
the image, meaning is debased. Baudrillard is among the first to identify that systems of
referentiality are destroyed by the image:

All of Western faith and good faith was engaged in this wager on representation:

that a sign could refer to the depth of meaning , that a sign could exchange for

meaning and that something could guarantee this exchange — God, of course. But
what if God himself could be simulated, that is to say reduced to the signs that
attest his existence? Then the whole system becomes weightless; it is no longer

anything but a giant simulacrum. (Baudriilard “Simulacra”: 170)

The image does not then refer to reality, but to the nebulous web of signifiers, which are
displaced within the system intertextuality that simply refers back to itself, and not an
external physical reality. Look simply to the trend in post-modern architecture wherein
displaced signifiers attempt to refer to a historic scenography in order to rouse a sense of
nostalgia. The simulacrum is unable to produce a meaningful set of social relations, and,
as Celeste Olalquiaga writes, as technological capitalism becomes aware of a loss, “it
attempts to compensate with a baroque saturation and the obsessive reiteration of
fragmented memories.”(1992: xxi) The result of this loss, this marginalization of
individuals from themselves and each other, produces a mask that attempts to drown
alienation in the sea of technologically mediated imagery.

The mass media is the primary pervader of cultural marginalization, through the
creation of elaborate myths attached to an array of ephemeral products. In such a system,
where an individual is told that a consumable product is a secret catalyst to the
acquisition of traditional symbols of success, it seems only natural that the individual will
be unable to differentiate between ‘reality’ and the simulacrum. The condition of existing
within this landscape of gross simulation, where physical reality is often an indeterminate
construct, is the retreat of the individual from the dialogues of secular reason to a
position ruled by un/conscious mythologies, the psychic implication of the simulacrum.
Advanced technology is also a culprit in the creation of this myth, as Margaret Wertheim
details in a comparative analysis between heaven and the bodiless, limitless, reality-
transcending realm of the Internet. Like the growth in the popularity of Christianity for its
mythical transcendent visions during the fall of the Roman Empire, the enormous
popularity of the Internet can likewise be associated with the collapse of the American
state as public/political realm. (1997: 295-300) Technological capitalism is demarcated by
an alienation that structures social relations by negating the production of collective
social relations while masking this negation. Rather than a production of the collective,
social relations are masked and represented through the image/media: the communal as a
consumable entity.

The mythical mask not only disguises social reality, but, through the very ‘real’
simulations producing collective memory, actively contributes to the formation of social
relationships. The theories of cultural reproduction, defined by Pierre Bourdieu in the
early 1970’s, provide a theory for the propagation of the mask from one generation to the
next. Summarily, this theory states that “the function of the education system (is) to
‘reproduce’ the cuiture of the dominant classes, thus helping to ensure their continued
dominance and perpetuate their covert exercise of power.”(Jenks 1993: 1) The system of



reproduction utilizes the simulacrum, for culture is inherently an artificial condition (the
antithesis of the natural) and based therefore on arbitrary systems of power. Without
producing a relative illusion of fairness and equality, the mythical mask would not only not
function, but could not exist. The removal of this mask would not only be a revolutionary
act, but would be a denial of aii cuitural knowiedge: it wouid be the cathartic revelation of
alienation.

The systems of the simulacrum and the mask ensure the continuation of
marginalization, as seen within the similitude of the actual and the simulacrum in the mind
of the child. Two boys, one from an inner city and one from an affluent suburb describe an
imaginary walk, and both relate nearly identical tales of crime where many people were
being killed and in the end both boys were shot. The poorer children describe lived
experienced laced with contempt for the rich while the wealthy discuss fears of violence
generally associated with the poor and colored people. “The socialization of children —
especially well-to-do children — into fear of the other contributes to their increasing need
to be separate, which, in turn, leads the next generation of adults to engage in higher
levels of destruction to the physical and social fabric of society to maintain their
separateness.”(Sutton 1997: 241-242) The cultural reproduction of the mythical mask
ensures that the alienation and marginalization of individuals can only increase with time.

MARGINALIZING ARCHITECTURE

Architecture potentially exists as a method for the recuperation of the public and
communal from marginalization, but predominately serves as a marginalizing device and
masking apparatus. Architecture (un)consciously creates landscapes of oppression,
which it concurrently masks through the utopic language of architectural production,
serving merely to neutralize any recombinatory discourse. Without an awareness of the
conditions of marginalization, architects serve merely as another device of the cultural
reproduction of alienation. Moreover, architecture often actively reinforces marginalization
within the environment. Evidence of this can be found throughout the landscape;
surveillance technologies, the spatial dislocation of commercial spaces, social control
through built forms such as gated communities and landscapes devoid of sidewalks. “The
security obsession is fueled by fears of complex social change and inequitable resource
distribution... Segmentation of the socio-spatial realm” is the attempt to maintain an
embattled social consensus. (Flusty 1997: 57) Rosalyn Deutsche explains that the creation
of space is a violent act of exclusion; this violence is but another wound that is imposed
in the creation of power relations through the processes of separation, which causes
alienation and marginalization.

Just as architecture actively participates in the degradation of social relations
through various means, architecture may potentially formulate a recuperation of social
relations. The marginal is not an exceptional condition, but the condition of everyday life.
An investigation of the spaces of everyday life, those which are encountered by the
marginalized individual within the landscape of the mythical mask, can inform the
production of an architecture which can begin to recuperate individual and communal
social relations. Through a series of case studies of the spaces of the everyday, and
analysis of the organizational protocols of technological capitalism, the postulation of an
architecture for the marginalized becomes possible.



